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[Note: text written in response to a You Tube follower and member of the Occult Phi-
losophy website. Question: Professor Fernando, I read your last article «The Woman in 
White» where you say that «I believed, for example, that the science of cutting was a de-
grading magical technique practiced by sorcerers who had distanced themselves from 
the cultic secrets. of magic or theurgical priesthood. However, it is the systems of theurgy 
or witchcraft that, having lost the science of cutting, are far from the Hidden Arcana of 
the Art of the Wise.» What would I like to know, which understanding has changed your 
mind? I ask this because it makes so much sense what you say about rescuing a magical 
«foot in the earth» practice like you said on your site. Did this very paradoxical change 
occur because of your initiation in Quimbanda? And taking advantage, what made you 
drop the Theourgy for Quimbanda? Is Quimbanda better?] 

 
 

ello [...] good afternoon. I will try to talk briefly about the topics of 
your questions. You can even write an entire article based on 
them. There is no other way I can get this answer but this one: I 
was a complete and total ignorant. Influenced by modern magic 

theorems and a herald of magical ignorance for a long time, I became con-
vinced that the science of cutting or animal sacrifice was a primitive practice 
in the pejorative sense that did not match the spiritual yearnings of a magi-
cian. But everything began to change when I assumed or gave up modern 
magic, psychic banishing rituals and pseudoscientific occultism. 

This whole story is very extensive and I’ve talked about it a lot, inclu-
ding in DAEMONIUM No. 1. So I will focus on the subject of sacrifice. Iambli-
chus was the neoplatonic philosopher and theourgist who assisted me in 
this total reversal by departing from modern magic and deepening into the 
magic of Antiquity. I consider him my godfather of this change. His book, DE 

MYSTERIIS, brings in Chapter Five a thorough discussion of this theme, animal 
sacrifice. Indeed, we may consider this chapter the axis or backbone of this 
work. Let’s start with this basic idea: animal sacrifice was a spiritual experi-
ence shared by many cultures in pre-Christian Antiquity. Therefore, it is not 
possible to understand the magical practices of ancient magicians and their 
spiritual experiences without taking this idea into account. All the Mediter-
ranean culture used sacrifices to feed the daimones. Here understand this 
term, daimon, as synonymous with the many deities worshiped in the pre-
Christian Mediterranean culture. Libations were poured out to them, objects 
such as statuettes and talismans were consecrated and dedicated to them, 
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animals were sacrificed by cutting, burned or eaten in their name. There is 
an interesting discussion of this period in chapter one of the SPIRITUAL TAXES 

AND RITUAL AUTHORITIES: PLATONISTS, PRIESTS AND GNOSTICS IN THE THIRD CEN-

TURY C.E. The chapter in question deals with the philosophers’ interpretation 
of this time on blood sacrifices. 

In theurgy is no different. The central axis of theurgical ritual is the 
blood sacrifice of the deities. Iamblichus offers a coherent explanation, given 
the criticism of his teacher, Porphyry, Plotinus’ student and biographer, who 
was skeptical of the practice of theurgy. In addition, other Christian apolo-
gists were also skeptical of sacrifice and produced religious philosophy and 
theology on the subject, condemning it as spiritually degrading. However, 
the explanations of Iamblichus not only refute Porphyry and other Christian 
apologists, but legitimize the science of cutting as the fundamental and struc-
tural mechanism or engineering of theurgy. 

In theurgy, the science of cutting is the axis because it is from sacrifice 
that all other ritual theourgical phenomena occur: divination through ora-
cles, divination through mediumistic incorporation, purification, ascension 
of the soul, consecrations, magnetizations etc. Cutting is the fundamental 
element that gives ignition in the theurgical process. In the tradition of 
Quimbanda is no different: the science of cutting is the axis of kimbanda-
witchcraft. Thus the practice of kimbanda-witchcraft is in direct harmony 
and connection with the practice of theurgy as understood in late Antiquity. 
This was the understanding that changed my opinion about the cut. It was 
not the initiation in Quimbanda that changed my opinion, but it is my initia-
tion in Quimbanda the result of my change of opinion. I seek the truth and 
always go towards it! 

In the pre-Christian religions of antiquity the sacrifice of a consecrated 
and sanctified animal for theurgy was a sacred office. The blood carries the 
essence of life that fed the deities. Through sacrificial blood the bonds bet-
ween men and the gods, between the incarnate souls and their ancestors are 
tightened; One sought through the blood for spiritual protection and healing 
of the ills of body and mind; the blood of sacrifice was an offering that glori-
fied the deities, their powers, and through it was expected to receive the vir-
tues and blessings of the gods and ancestors. Since blood is closely connec-
ted to fertility and the continuity of life, sacrifice was the theurgical act of 
giving one’s life to receive one’s own life in the form of spiritual renewal on 
our journey embodied in matter. In addition, the sacrifice was believed to 
free the animal’s soul from its captivity in the kingdom of generation, which 
ensured the continuation of its existence in the afterlife: every sacrificial a-
nimal becomes a deified soul spirit. This has profound implications and a 
great impact on the magical/theurgical career, as these spirits can assist the 
magician in his journey. This initiatic arcane of the past is present, for exam-
ple, in the GREEK MAGICAL PAPYRI. In papyris witchcraft a hawk is deified by a 
theurgical sacrifice, responsible for making it a paredros, an assistant spirit. 



It is possible to establish a theurgical ritual equivalence between the 
Quimband and pre-Christian theurgy and religions. The typical Greek ritual 
of offering and sacrifice is called thysia. It is a ritual whose stages were then 
in harmony with a typical kimbanda-witchcraft ritual of sacrificial immolati-
on. In both Quimbanda and Iamblichian theurgy the immolation of an animal 
requires exhausting preparations, either from the priest or from a group ac-
companying the ritual. They are personal preparations like fasts, prayers 
and invocations; sacrifice and animal care; chants, smokes, and purifications 
that clear the mind and connect the magicians with the deities, gods or an-
cestors. It is safe to say that the immolation ritual expands consciousness 
and confers a pristine layered gnosis in the course of the ritual steps. The 
Greek thysia, for example, began with a procession to the temple or area 
where the animal would be immolated in glory to the gods. Procession is the 
personal effort that one must make to get out of an unholy state of cons-
ciousness and into a state of spiritual consciousness. The next important 
step of thysia was purification through lustral water, a powerful antiseptic 
agent theurgically prepared to wash the priest’s hands and clean the place 
and all participants. This was followed by the invocation, libations to the 
gods, and ritual immolation. During immolation the priest dedicated the soul 
and blood of the animal to the gods or ancestors through prayers, chants, 
incantations and, finally, cutting the animal’s throat correctly. All this is con-
tained in a ritual of kimbanda-witchcraft; not necessarily in the same terms 
presented herein. As in Iamblich’s theurgy, the kimbanda-witchcraft ritual of 
sacrificial immolation seeks the gnosis of the blood-fed spirit. It is invoked 
for its manifestation, help and spiritual protection; a kimbanda sorcerer asks 
his entities, through sacrifice, to share with him his powers and arcane kno-
wledge of magic. Used over images or in settlements, sacrificial blood activa-
tes zones of power. 

It is interesting to note how Porphyry’s views on cutting or sacrificing 
influenced the ideas of Christian apologists, especially St. Augustine, the 
Church’s greatest theologian to St. Thomas Aquinas in the Middle Ages. Since 
the modern culture of the West was built on Christian premises, the view we 
have today about sacrifice is the same as Porphyry. He believed that blood 
sacrifices only feed daimones and were degrading their own physical and 
mental health. In Porphyry’s demonology, daimones occupied the lowest sca-
le of the celestial hierarchy, responsible for the harmony of all machinery in 
the physical universe, even though they were invisible. Human souls were 
still below the daimones, but in direct connection with them, being able to 
feed them. Still, Porphyry accused theurgy and animal sacrifice of unhealthy, 
for they polluted the upper atmospheres and airs with the dense matter and 
manure of burnt animals. For Porphyry, the practice of sacrifice was recent 
in Antiquity, emphasizing that in earlier periods sacrifices were always ma-
de in the form of food, grain and fruit. The belief of many on this issue in 
Quimbanda is that sacrifice serves to feed very low-level entities that often 
act as vampires, needing more and more blood from their devotees. In popu-



lar view, Exus and Pombagiras are bloodthirsty evil entities. It would be the 
equivalent of this Porphyry interpretation of the daimones; but all care is 
little in this equivalence. However, Exus and Pombagiras are spiritual mas-
ters, enlightened creatures through a refined process of spiritual deification. 
These spiritual designations, Exu or Pombagira, are not given to low-level 
entities (Eguns or even Quiumbas), but to deified souls who have become 
worthy of receiving such spiritual designations. 

But Iamblichus refutes Porphyry’s arguments. He says that the waste in 
the form of smoke from burnt animals does not pollute the upper air, after 
all it cannot surpass the moon; It also emphasizes that daimones do not need 
any kind of food given by men, for in the hierarchical theurgical chain, crea-
tures below always feed on creatures above, not those below. Souls embodi-
ed in the kingdom of generation are below the daimones in the hierarchy. 
And if daimones do not need food conferred by men, neither the gods. So if it 
is not the gods or daimones that benefit from sacrifice, why do so? After all, 
who benefits from sacrificial immolation? We, the embodied souls who be-
nefit us! For Iamblichus, sacrifice was the key element in the purification of 
the soul, through which it would effectively become an augoeides, that is, an 
egg of shining light, a deified soul. Therefore, sacrificial immolation in 
theurgy frees the soul from its attachments to the kingdom of generation. 
Iamblichus also discusses the validity of sacrifice to solve the demands of 
life, but its emphasis is on purification of the soul. By feeding the pyre of fire 
with blood and animal flesh, one also gives into the fire the ills of the soul, its 
limitations and darkness. The soul lights up in the course of sacrificial immo-
lation. As we can see, this view is in opposition to the traditional understan-
ding of the ritual sacrifice that pre-Christian religions had at the time, as we 
saw above. Then Iamblichus offers a new explanation in defense of the 
theurgical immolation of an animal. But we can also find, to some extent, this 
theurgical premise in Quimbanda; an immolation ritual in kimbanda-
witchcraft also purifies the soul of its ills. 

To the detriment of all this, it has become logical to me that the science 
of cutting is a fundamental tool in the practice of magic, and Quimbanda con-
tains a heritage and the best of Greek theurgy and goetia, in these terms. Go-
etia, technically, is the trafficking with soul of the dead. Since Quimbanda is a 
tradition that deals specifically with the soul of deified dead people, it is a 
kind of Brazilian Goetia. It made a lot of sense to me to become a kimbanda-
sorcerer. So not that the Quimbanda is better than Greek theurgy or goetia, 
but it’s a Brazilian theurgy and goetia. 

 
 

Laroyê Exu é Mojuba! 
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